Teaching with Primary Sources/LOC Resource Lesson

Lesson Title: The Southern View(s) of Slavery. 

Author:  Owen Doak 

Course: U.S. History 
Grade: 11 

Skill Level:  Regular level and/or Advanced Placement.
Timeframe:  One forty-five minute period. 
Objectives: Students will be able to explain and describe how southerners ‘ views of slavery evolved over time, including a southern critique of the pro-slavery argument. 

Suggested Essential Questions:  How does one persuade one’s friends, neighbors, and family members that their entire way of life is based on an immoral institution?  
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LOC links: http://www.loc.gov/vets/
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Sarah Grimke of S.C. c. 1842               Cane Ridge Revival, KY 1801                       Abolitionist poster. 

I. Objective:  Students will be able to explain the complex nature of southern views of slavery, and how those views changed over time.  

II. Pre-reading vocabulary. 

a. Abolitionist

b. Antebellum

c. Scepter

d. Dominion

e. Evangelicals

f. Enlightened 

g. Emancipation

h. Deprivation

i. Vice-regent

j. Chattel

III. Pre-reading quiz: True or False?  The following statements are intend ended to get you thinking about today’s lesson topic—southern views of slavery.   Respond to each statement based on your background knowledge, that is, your best guess.   

Pre-Reading Quiz







      
         True or False?

	1.  Southerners in the antebellum era (1790-1861) overwhelmingly and consistently supported slavery.
	

	2.  Because of the Revolution, many Southerners came to believe that the promises of the American revolution, most notably the ideas of freedom and equality, had to be kept for enslaved African-Americans.
	

	3. In the decades after the Declaration of Independence, many southern white Christian ministers condemned slavery, and hoped to use their role as ministers to persuade other southerners to give up their slaves.
	

	4.  Because of geography and the profitability of labor-intensive cash crops, it was inevitable that slavery would become essential to the “southern way of life” in the antebellum era.
	


IV.  Readings. Read the following sources, and annotate them (mark them up) as you go.  Pay particular attention—highlight or underline—excerpts that would help you prove or disprove any of the above true/false statements. 

A. Textbook Excerpt:



Pro-slavery Defenses:  “ Some proslavery advocates used the Bible to defend slavery, citing passages that counseled servants to obey their masters.  Slavery, southern slave owners argued, actually benefited blacks by making them part of a prosperous and Christian civilization.  Even southern white Christian ministers gradually shifted toward accepting slavery during this period.  Some had attacked slavery in the early 1800s, but by the 1830s most white ministers in the South agreed that slavery and Christianity could coexist. “

B. Secondary Source Reading.  The following is from Donald G. Mathews’ Slavery and Methodism: A Chapter in American Morality 1780-1845.
“The most thorough antislavery pamphlet was that written by (David) Rice, whose arguments were first presented in a speech at Danville, Kentucky, and later published by the Methodists in 1792 . . .. Rice’s young Methodist counterpart in Maryland, Ezekiel Cooper, had but one major point to emphasize:  the thorough inconsistency of slavery in a supposedly free nation.  ‘I blush,’ he wrote, ‘at the conduct of many who are free men in principle, have declared for, and supported the cause of liberty and still persist in holding their fellow creatures in bondage.’  Such refusal to give Negroes the freedom which belonged to them as a human right was contrary to reason, charity, and the enlightened standards of the eighteenth century.  Consequently Cooper believed that lawmakers should provide for emancipation as soon as possible.  Freedom was as much a right of an American Negro as an American white man.  ‘The same that wounds and pains us, wounds and pains them.  All our feelings are in them . . .O compassion awake in the breasts of men!’ he cried. “ (Mathews, 15-16)  

C. Secondary Source Reading from Paul E. Johnson’s The Early American Republic, 1789-1829. 
“For a brief period after the Revolution, evangelicals included slavery on their list of worldly sins . . . In 1784 the Methodists declared that they would excommunicate members who failed to free their slaves within two years.  Many lay Methodists took the order seriously . . As early as 1787, southern Presbyterians prayed for ‘final abolition,’ and two years later Baptists condemned slavery as ‘a violent deprivation of the rights of nature and inconsistent with a republican government.”  (But) as increasing numbers of both slaves and slave-owners came within the evangelical fold, the southern churches had to rethink their position on human bondage.  The Methodists never carried out their threat to excommunicate slaveholders, confessing in 1816 that southerners were so committed to slavery that ‘little can be done to abolish the practice so contrary to moral justice.’  By 1820 evangelicals were coming to terms with slavery.  Instead of demanding freedom for slaves they suggested, as the Methodist James O’Dell put it, that slave-owners remember that slaves were ‘dear brethren in Christ’ who should not be treated cruelly and who should be allowed to attend religious services.  After 1830 . . . this would evolve into a full-scale effort to Christianize the institution of slavery. “ (Johnson 122-123) 
D.  Primary Source Reading:    “An Epistle to the Clergy of the Southern States” (1836) by Sarah M. Grimke of South Carolina, an abolitionist.  

“[W]e (southerners) are fighting against God's unchangeable decree by depriving this rational and immortal being (the enslaved person) of those inalienable rights which have been conferred upon him. He (mankind) was created a little lower than the angels, crowned with glory and honor, and designed to be God's vice-regent upon earth—but slavery has wrested the scepter of dominion from his hand, slavery has seized with an iron grasp this God-like being, and torn the crown from his head. Slavery has disrobed him of royalty, put on him the collar and the chain, and trampled the image of God in the dust. . . This, my brethren, is slavery—this is the atrocity of that act, which virtually says, I will as far as I am able destroy the image of God, blot him from creation as a man, and convert him into a thing—"a chattel person." 

V. Paragraph summary/exit quiz.  Answer one or more of the following questions in a paragraph.  Be sure to quote one or more of the secondary sources or the primary source. 

· Review your answers to the pre-quiz.  Based on the readings would you change any of your answers? Why or why not? Explain with evidence from the readings. 

· How do these sources help us to better understand the complexities of southerners’ views of slavery in the antebellum era?  How do these sources elaborate on the textbook excerpt?  Explain with evidence.  

·  How would you describe southerners’ view of slavery in the antebellum era? Explain with evidence.   

VI. AP Homework Assignment: 
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Angelina Grimké ‘s  APPEAL TO THE CHRISTIAN WOMEN OF THE SOUTH

Introduction:   From the Library of Congress: 

	Appeal to the Christian Women of the South
Angelina Emily Grimké (New York, 1836)
Bibliographic Information | Page Image Viewer




	Born to a prominent slaveholding family in South Carolina, the sisters Angelina and Sarah Grimké became two of America's most prominent female abolitionists. They also supported women's rights and were instrumental in linking the two crusades. 

In this tract, published in 1836, Angelina Grimké commands Southern women to take action to end slavery and to be willing to endure persecution for speaking out:

"But perhaps you will be ready to query, why appeal to women on this subject? We do not make the laws which perpetuate slavery. No legislative power is vested in us; we can do nothing to overthrow the system, even if we wished to do so. To this I reply, I know you do not make the laws, but I also know that you are the wives and mothers, the sisters and daughters of those who do; and if you really suppose you can do nothing to overthrow slavery, you are greatly mistaken."

Grimké's appeal was well received by Northern abolitionists and was circulated throughout the South by the American Anti-Slavery Society. In South Carolina, officials burned copies of the tract along with a similar text by Sarah Grimké and threatened to imprison the sisters if they returned to the state.


.  Read the following excerpts from the Library of Congress, Angelina Grimke’s “Appeal to the Christian Women of the South”  published in September of 1836.  The original can be found at the library of Congress website:

http://memory.loc.gov/cgi-bin/query/r?ammem/rbaapc:@field(DOCID+@lit(rbaapc11700div0))

Questions for discussion and writing.

1. In your opinion, what are Grimké’ s best arguments against slavery? Explain in a paragraph or two. 

2. How does Grimke directly take on—and argue against--the southern pro-slavery argument? Explain with specifics. 

3. Women could not vote in the 1830s, and in most parts of the country would not have the right to vote until after the 19th amendment was ratified in 1920.  Why does Ms. Grimke address this appeal to women, a group that has no formal power? 

4. Do you think southern women would have found this persuasive?  Why or why not?  Explain. 

Appeal to the Christian women of the South, by A. E. Grimke.  

THE ANTI-SLAVERY EXAMINER. Vol. I.   September 1836.   No. 2. APPEAL TO THE CHRISTIAN WOMEN OF THE SOUTH, BY A. E. GRIMKÉ.
Respected Friends,

It is because I feel a deep and tender interest in your present and eternal welfare that I am willing thus publicly to address you. Some of you have loved me as a relative, and some have felt bound to me in Christian sympathy, and Gospel fellowship; and even when compelled by a strong sense of duty, to break those outward bonds of union which bound us together as members of the same community, and members of the same religious denomination, you were generous enough to give me credit, for sincerity as a Christian, though you believed I had been most strangely deceived. 

But there are other Christian women scattered over the Southern States, of whom a very large number have never seen me, and never heard my name, and feel no personal interest whatever in me. But I feel an interest in you, as branches of the same vine from whose root I daily draw the principle of spiritual vitality--Yes! Sisters in Christ I feel an interest in you, and often has the secret prayer arisen on your behalf, Lord "open thou their eyes that they may see wondrous things out of thy Law"--It is then, because I do feel and do pray for you, that I thus address you upon a subject about which of all others, perhaps you would rather not hear any thing; but, "would to God ye could bear with me a little in my folly, and indeed bear with me, for I am jealous over you with godly jealousy." Be not afraid then to read my appeal; it is not written in the heat of passion or prejudice, but in that solemn calmness which is the result of conviction and duty. It is true, I am going to tell you unwelcome truths, but I mean to speak those truths in love . . . 
To all of you then, known or unknown, relatives or strangers, (for you are all one in Christ,) I would speak.. . All  the excuses and palliations of this system must inevitably be swept away, just as other "refuges of lies" have been, by the irresistible torrent of a rectified public opinion. "The supporters of the slave system," says Jonathan Dymond in his admirable work on the Principles of Morality, "will hereafter be regarded with the same public feeling, as he who was an advocate for the slave trade now is." It will be, and that very soon, clearly perceived and fully acknowledged by all the virtuous and the candid, that in principle it is as sinful to hold a human being in bondage who has been born in Carolina, as one who has been born in Africa. All that sophistry of argument which has been employed to prove, that although it is sinful to send to Africa to procure men and women as slaves, who have never been in slavery, that still, it is not sinful to keep those in bondage who have come down by inheritance, will be utterly overthrown. We must come back to the good old doctrine of our forefathers who declared to the world, "this self evident truth that all men are created equal, and that they have certain inalienable rights among which are life, liberty, and the pursuit of happiness." It is even a greater absurdity to suppose a man can be legally born a slave under our free Republican Government, than under the petty despotisms of barbarian Africa. If then, we have no right to enslave an African, surely we can have none to enslave an American; if it is a self evident truth that all men, every where and of every color are born equal, and have an inalienable right to liberty, then it is equally true that no man can be born a slave . . . 

But after all, it may be said, our fathers were certainly mistaken, for the Bible sanctions Slavery, and that is the highest authority. Now the Bible is my ultimate appeal in all matters of faith and practice, and it is to this test I am anxious to bring the subject at issue between us. Let us then begin with Adam and examine the charter of privileges which was given to him. "Have dominion over the fish of the sea, and over the fowl of the air, and over every living thing that moveth upon the earth." In the eighth Psalm we have a still fuller description of this charter which through Adam was given to all mankind. "Thou madest him to have dominion over the works of thy hands; thou hast put all things under his feet. All sheep and oxen, yea, and the beasts of the field, the fowl of the air, the fish of the sea, and whatsoever passeth through the paths of the seas."  . . . although the different kinds of irrational beings are so particularly enumerated, and supreme dominion over all of them is granted, yet man is never vested with this dominion over his fellow man; he was never told that any of the human species were put under his feet; it was only all things, and man, who was created in the image of his Maker, never can properly be termed a thing, though the laws of Slave States do call him "a chattel personal;" Man then, I assert never was put under the feet of man, by that first charter of human rights which was given by God . . . therefore this doctrine of equality is based on the Bible.

But it may be argued, that in the very chapter of Genesis from which I have last quoted, will be found the curse pronounced upon Canaan, and I do not know but it has been through all the children of Ham, but I do know that prophecy does not tell us what ought to be, but what actually does take place, ages after it has been delivered, and that if we justify America for enslaving the children of Africa, we must also justify Egypt for reducing the children of Israel to bondage, for the latter was foretold as explicitly as the former. I am well aware that prophecy has often been urged as an excuse for Slavery, but be not deceived, the fulfillment of prophecy will not cover one sin in the awful day of account. Hear what our Saviour says on this subject; "it must needs be that offences come, but woe unto that man through whom they come"

But it has been urged that the patriarchs held slaves, and therefore, slavery is right. Do you really believe that patriarchal servitude was like American slavery? Can you believe it? If so, read the history of these primitive fathers of the church and be undeceived. Look at Abraham, though so great a man, going to the herd himself and fetching a calf from thence and serving it up with his own hands, for the entertainment of his guests. Look at Sarah, that princess as her name signifies, baking cakes upon the hearth. If the servants they had were like Southern slaves, would they have performed such comparatively menial offices for themselves? Hear too the plaintive lamentation of Abraham when he feared he should have no son to bear his name down to posterity. "Behold thou hast given me no seed, &c, one born in my house is mine heir." From this it appears that one of his servants was to inherit his immense estate. Is this like Southern slavery? I leave it to your own good sense and candor to decide. Besides, such was the footing upon which Abraham was with his servants, that he trusted them with arms. Are slaveholders willing to put swords and pistols into the hands of their slaves?  . . . 

We have seen that the code of laws framed by Moses with regard to servants was designed to protect them as men and women, to secure to them their rights as human beings, to guard them from oppression and defend them from violence of every kind. Let us now turn to the Slave laws of the South and West and examine them too. I will give you the substance only, because I fear I shall trespass too much on you time, were I to quote them at length.

· 1. Slavery is hereditary and perpetual, to the last moment of the slave's earthly existence, and to all his descendants to the latest posterity. 

· 2. The labor of the slave is compulsory and uncompensated; while the kind of labor, the amounts of toil, the time allowed for rest, are dictated solely by the master. No bargain is made, no wages given. A pure despotism governs the human brute; and even his covering and provender, both as to quantity and quality, depend entirely on the master's discretion. 3. The slave being considered a personal chattel may be sold or pledged, or leased at the will of his master. He may be exchanged for marketable commodities, or taken in execution for the debts or taxes either of a living or dead master. Sold at auction, either individually, or in lots to suit the purchaser, he may remain with his family, or be separated from them for ever. 
· 4. Slaves can make no contracts and have no legal right to any property, real or personal. Their own honest earnings and the legacies of friends belong in point of law to their masters. 

· 5. Neither a slave nor a free colored person can be a witness against any white, or free person, in a court of justice, however atrocious may have been the crimes they have seen him commit, if such testimony would be for the benefit of a slave; but they may give testimony against a fellow slave, or free colored man, even in cases affecting life, if the master is to reap the advantage of it. 

· 6. The slave may be punished at his master's discretion--without trial--without any means of legal redress; whether his offence be real or imaginary; and the master can transfer the same despotic power to any person or persons, he may choose to appoint. 

· 7. The slave is not allowed to resist any free man under any circumstances, his only safety consists in the fact that his owner may bring suit and recover the price of his body, in case his life is taken, or his limbs rendered unfit for labor. 

· 8. Slaves cannot redeem themselves, or obtain a change of masters, though cruel treatment may have rendered such a change necessary for their personal safety. 

· 9. The slave is entirely unprotected in his domestic relations. 

· 10. The laws greatly obstruct the manumission of slaves, even where the master is willing to enfranchise them. 

· 11. The operation of the laws tends to deprive slaves of religious instruction and consolation. 

· 12. The whole power of the laws is exerted to keep slaves in a state of the lowest ignorance . . .

Shall I ask you now my friends, to draw the parallel between Jewish servitude and American slavery! No! For there is no likeness in the two systems; I ask you rather to mink the contrast. The laws of Moses protected servants in their rights as men and women, guarded them from oppression and defended them from wrong. The Code Noir of the South robs the slave of all his rights as a man, reduces him to a chattel personal, and defends the master in the exercise of the most unnatural and unwarrantable power over his slave. 

But some have even said that Jesus Christ did not condemn slavery . . . . But did not Jesus condemn slavery? Let us examine some of his precepts. "Whatsoever ye would that men should do to you, do ye even so to them," Let every slaveholder apply these queries to his own heart; Am I willing to be a slave--Am I willing to see my wife the slave of another--Am I willing to see my mother a slave, or my father, my sister or my brother? If not, then in holding others as slaves, I am doing what I would not wish to be done to me or any relative I have; and thus have I broken this golden rule which was given me to walk by. . . .

 But some slaveholders have said, "we were never in bondage to any man," and therefore the yoke of bondage would be insufferable to us, but slaves are accustomed to it, their backs are fitted to the burden. Well, I am willing to admit that you who have lived in freedom would find slavery even more oppressive than the poor slave does, but then you may try this question in another form--Am I willing to reduce my little child to slavery? You know that if it is brought up a slave it will never know any contrast, between freedom and bondage, its back will become fitted to the burden just as the negro child's does--not by nature--but by daily, violent pressure, in the same way that the head of the Indian child becomes flattened by the boards in which it is bound. . . .

I appeal to you, my friends, as mothers; Are you willing to enslave your children? You start back with horror and indignation at such a question. But why, if slavery is no wrong to those upon whom it is imposed? why, if as has often been said, slaves are happier than their masters, free from the cares and perplexities of providing for themselves and their offspring . . . 

But perhaps you will be ready to query, why appeal to women on this subject? We do not make the laws which perpetuate slavery. No legislative power is vested in us; we can do nothing to overthrow the system, even if we wished to do so. To this I reply, I know you do not make the laws, but I also know that you are the wives and mothers, the sisters and daughters of those who do . . .

Well may the poet exclaim in bitter sarcasm,
"The fustian flag that proudly waves
In solemn mockery o'er a land of slaves."
Can you not, my friends, understand the signs of the times; do you not see the sword of retributive justice hanging over the South, or are you still slumbering at your posts?

The women of the South can overthrow this horrible system of oppression and cruelty, licentiousness and wrong. Such appeals to your legislatures would be irresistible, for there is something in the heart of man which will bend under moral suasion. There is a swift witness for truth in his bosom, which will respond to truth when it is uttered with calmness and dignity. If you could obtain but six signatures to such a petition in only one state, I would say, send up that petition, and be not in the least discouraged by the scoffs and jeers of the heartless, or the resolution of the house to lay it on the table. It will be a great thing if the subject can be introduced into your legislatures in any way, even by women, and they will be the most likely to introduce it there in the best possible manner, as a matter of morals and religion, not of expediency or politics.

But I will now say a few words on the subject of Abolitionism. Doubtless you have all heard Anti-Slavery Societies denounced as insurrectionary and mischievous, fanatical and dangerous. It has been said they publish the most abominable untruths, and that they are endeavoring to excite rebellions at the South. Have you believed these reports, my friends? have you also been deceived by these false assertions?

 Listen to me, then, whilst I endeavor to wipe from the fair character of Abolitionism such unfounded accusations. You know that I am a Southerner; you know that my dearest relatives are now in a slave State. Can you for a moment believe I would prove so recreant to the feelings of a daughter and a sister, as to join a society which was seeking to overthrow slavery by falsehood, bloodshed, and murder? I appeal to you who have known and loved me in days that are passed, can you believe it? No! my friends. As a Carolinian, I was peculiarly jealous of any movements on this subject; and before I would join an Anti-Slavery Society, I took tie precaution of becoming acquainted with some of the leading Abolitionists, of reading their publications and attending their meetings, at which I heard addresses both from colored and white men; and it was not until I was fully convinced that their principles were entirely pacific, and their efforts only moral, that I gave my name as a member to the Female Anti-Slavery Society of Philadelphia. Since that time, I have regularly taken the Liberator, and read many Anti-Slavery pamphlets and papers and books, and can assure you I never have seen a single insurrectionary paragraph, and never read any account of cruelty which I could not believe. 

The interests of the North, you must know, my friends, are very closely combined with those of the South. The Northern merchants and manufacturers are making their fortunes out of the produce of slave labor; the grocer is selling your rice and sugar; how then can these men bear a testimony against slavery without condemning themselves? But there is another reason, the North is most dreadfully afraid of Amalgamation. She is alarmed at the very idea of a thing so monstrous, as she thinks. And lest this consequence might flow from emancipation, she is determined to resist all efforts at emancipation without expatriation. It is not because she approves of slavery, or believes it to be "the corner stone of our republic," for she is as much anti-slavery as we are; but amalgamation is too horrible to think of. . . . 

Great numbers (of Northerners) cannot bear the idea of equality, and fearing lest, if they had the same advantages we enjoy, they would become as intelligent, as moral, as religious, and as respectable and wealthy, they are determined to keep them as low as they possibly can. Is this doing as they would be done by? Is this loving their neighbor as themselves?
Sisters in Christ, I have done. As a Southerner, I have felt it was my duty to address you. I have endeavored to set before you the exceeding sinfulness of slavery, and to point you to the example of those noble women who have been raised up in the church to effect great revolutions, and to suffer for the truth's sake. I have appealed to your sympathies as women, to your sense of duty as Christian women. I have attempted to vindicate the Abolitionists, to prove the entire safety of immediate Emancipation, and to plead the cause of the poor and oppressed. I have done--I have sowed the seeds of truth, but I well know, that even if an Apollo were to follow in my steps to water them. "God only can give the increase." To Him then who is able to prosper the work of his servant's hand, I commend this Appeal in fervent prayer, that as he "hath chosen the weak things of the world, to confound the things which are mighty," so He may cause His blessing, to descend and carry conviction to the hearts of many Lydias through these speaking pages. Farewell--Count me not your "enemy because I have told you the truth," but believe me in unfeigned affection,

Your sympathizing Friend,
ANGELINA E. GRIMKÉ.

Published by the American Anti-Slavery Society 

